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A Sketch of the History of Tonga

I. — The Borderland of Myth





        
I.


The Borderland of Myth.

        

Seeing that the past is the key to the present, I was at some pains to learn the history of Tonga. This tiny kingdom of 20,000 people, inhabiting widely scattered island, but speaking the same language, intermarrying, and obeying the same Government, boasted so complicated a social polity that its history, as an illustration of the growth of human institutions, is worthy of study for its own sake.

        
Until the introduction of Christianity swept away the old beliefs and the institutions that depended on them, there were in Tonga a spiritual and a temporal king. The former—the Tui Tonga—was lord of the soil, and enjoyed divine honours in virtue of his immortal origin; but he had an ever-diminishing share in the government, and he could take no part in any civil quarrel. His sole duty 

was to absolve his subjects from the penalties of the broken 
tabu, and to take the good things provided for him without descending into the arena of political strife: he was, in fact, the heaven-appointed sovereign in a limited monarchy. The temporal king—the Tui Kano-kubolu—was the irresponsible sovereign of the people, wielding absolute power of life and death over his subjects, and was charged with the burden of the civil government and the ordering of the tribute due to the gods and their earthly representative, the Tui Tonga. None but the son or grandson of a Tui Tonga could succeed to that dignity, and his mother must be the daughter of the Tui Kano-kubolu. The temporal king was therefore always grandfather or uncle of the Tui Tonga. Thus was the blood kept pure.

        
Although the Tui Tonga had no executive functions, yet, as representative on earth of the immortals, he was environed with the most rigid 
tabu. As it would be inconvenient to multiply personages of such transcendent rank, his wife was always taken from him after having borne him two children. Her son was the heir, but her daughter attained an even higher rank than her father or brother. She was the Tui Tonga 
fefine (female Tui Tonga), and even her father must bow to her for absolution of the 
tabu. No mortal might aspire to marriage with her, but she might, without loss of dignity, have children, and her daughter, if she had one, became the Tamaha—the highest earthly dignity. Neither her mother nor her grandfather, to whom all others paid homage, could eat in her presence, nor neglect to 
per-

form the 
moëmoë

1 by embracing her feet when they left her.

        
These higher dignities, however, were a superstructure built of the high estimation in which women were held upon the fundamental idea of the divine affinity of the Tui Tonga. The key to this belief is to be found in the epic of Kau-ulu-fonua, from whose reign Tongan history may be said to date.

2 The following is an unworthy prose version of the story:—

        
In days of old the Tui Tonga was lord of all Tonga-lord of the soil and of the men, and of the first-fruits; and to no other chief was tribute paid but to the Tui Tonga only. He received tribute from Haapai, from Haafulu hao,

3 from Niuafo'ou,

4 from Niua-tobutabu,

5 from 



1 A salute paid to the highest chief present. The person performing it sits cross-legged before him, and bows the head until the forehead touches the sole of the chief's foot, and then brushes the foot first with the palm and then with the back of each hand. After touching a chief's person the 
moëmoë must be performed on pain of the liver swelling, up and causing death. As they are subject to scrofulous diseases, which they attribute to an unwitting breach of the 
tabu, they used to perform the 
moëmoë frequently from motives of caution, without reference to any special 
tabu they had broken.





2 
Circa 1535. There are fragmentary traditions of an earlier time when the Tongans were in a lower social state, and cannibalism was practised. A colony from Tonga founded a powerful clan in Mangaia (Cook Islands) before the end of the fifteenth century, and it is probable that Pylstaart was peopled from Tonga before the sixteenth century; but the names of the kings before Kau-ulu-fonua are unreliable (
vide Appendix I.), and the traditions are too disconnected to be classed in their proper sequence. The old men who stored up these traditions have passed away, and it cannot now be hoped that the records of the dim past will ever be rescued from oblivion.





3 Vava'u.





4 Boscawen Island.





5 Keppel's Island.



Uvea,

1 from Futuna,

2 and even from Haamoa

3 and the far islands to the North.

4 No man knows whence he derived his power, unless indeed he was a descendant of the gods themselves, of Tangaloa, of Ikuleo, and of Mau'i, but this is hidden in the clouds of the ages. The people of Tonga were so thick in the land that the commands of the king were carried from one end of the land to the other, the people lying on their mats and shouting the message one to the other. It was the time of "
Fanogonogo Tokoto" (making proclamation when reclining).

5 And seeing that all men were his slaves, and that the world held none that did not do him homage, the Tui Tonga put heavy burdens upon the people, and made them drag great stones and set them up for a memorial of his greatness; and the people neglected their yam plantations to do the tasks set them by their king, so that there was a great scarcity. And when they hungered they began to cry out against their king, for men are ever hard to govern when their bellies are empty.

        
Now there came a Tui Tonga, named Takalaua, who was strong and harsh, and was greatly feared of the people. Every day he sent out his fishermen from Mua into the bay, and they would land on the islands to arrange their nets. One day they landed on Ata, near Euaiki, and when they sailed the two old people who 



1 Wallis Island.





2 Hoorn Island.





3 Samoa.





4 Gilbert Islands.





5 At the time of Tasmaa's visit in 1643 there seem to have been no villages. The land was highly cultivated and fenced, and each family lived in its own plantation. It is more probable that the 
Fanogonogo Tokoto referred to this than that the population was ever much greater than at present.



lived on the island went down to the landing-place to see whether perchance they had left anything. They saw a bunch of cocoa-nuts and ran to pick it up, and when they reached the spot they saw lying near it the body of a little new-born child, but the head was like the head of a dove. The old woman took it up gently, and found that it still breathed. She had no children, and she begged her husband to let her adopt it and bring it up as her own; and she took it home and reared it in secret. And as the girl grew up she lost the dove's-head, and grew into the fairest woman that was ever born into the world. So fair was she that her foster-parents greatly feared lest some man should see her and take her from them; and they taught her to hide always in the cover of the trees, and to look well abroad before she ventured into the sea to bathe, for great monsters floated on the sea, who, if they saw her, would swallow her up. But the days passed and she saw no one, for Ata was remote from the ways of men, and the fishermen knew it for a barren spot.

        
Now there came a day when the Tui Tonga sent his fishermen, bidding them return with fish, for he hungered for them. But the chief of the fishermen hesitated, saying that the weather was too stormy for their nets, whereat the Tui Tonga grew very wroth, and swore that unless he had fish that day the chief fisherman should die. So they went out into the bay and tried to cast their nets, but each cast was spoiled by the wind and waves, which twisted the net and drove the floats under. And towards evening the chief said, "Let us at least try Ata: perchance the water is smoother there. Let us cast but once, and if we fail, 

then let us return and face the anger of the Tui Tonga, for only the gods could catch fish in this weather."

        
So they sailed to" Ata and cast their nets on the lee side of the island, but could catch nothing. And the chief fisherman left the others to roll up the nets and went round the beach of the island to look to windward. And as he passed the point he saw a girl bathing, who, seeing him,


[image: "She fled swiftly up the sand."]

"She fled swiftly up the sand."

fled swiftly up the sand and was hidden in the trees; and he wondered greatly, for he knew not that any man lived on the island, and this girl was the fairest that he had ever seen. He said nothing to his companions, but returned to Mua with them, and went into the presence of the Tui Tonga.

        
"Where are your fish?" the king asked.

        


        
"The gods themselves could not take fish in such, a sea. Pardon thy servants, for we have toiled as never man toiled before."

        
" Did I not say that unless you brought me fish you should die? Have ye ever known me to lie? Bring bamboos and the trough, and cut him in pieces."

        
So they brought the great trough and the bamboo knives, and bound him with vines, unresisting. But when the king's cooks took the knives to cut his flesh he cried out, "Let me speak one word to the Tui Tonga. If I must die I must. I do not ask for a life that is of no value to my chief; but I know something that will never be known unless I tell it before I die."

        
"What does he know?" said the king: "if he knew the secret of the wind to make it fair at will, yet it should not save him."

        
And the men went to seize him again, but he cried, "It is well: let me die, since the chief cares not for a beautiful girl."

        
When he heard this the Tui Tonga cried, "Stop. Do not harm him. What is this he says about a girl? Let him tell us first: if he has fooled us then he shall die."

        
And the fisherman said, "What am I that I should lie to my chief? I know the fairest girl in all the world, and if the chief wills I can bring her here."

        
And the Tui Tonga said, "Loose him and make ready a canoe; but if he has lied to us, he shall be hewn in pieces with tortures."

        
So they prepared the canoe, and the chief of the fishermen called his men together and they set sail, and dragged their canoe ashore at Ata; and the chief fisherman bade 

his men wait near the canoe, and he went up alone into the trees. There he saw two houses, the one closed and the other open, and he went in and found an old woman sitting on the mats. And he said, "I have come for the maiden to be the chief's handmaid."

        
But she feigned not to understand him, and said, "What maiden will you take? Only I and my husband live on Ata, and we have seen no maiden."

        
But he said, "You cannot hide her from me; for we are many, and you but two only. Come now, I will break down the door of the house if you do not show her to me."

        
And the old woman began to weep, crying, for her only daughter; but he bade her be of good heart, for she ought rather to rejoice that her daughter was chosen to be the handmaid of the Tui Tonga. And she said, "Wait till I have prepared her for her lord;" and she took the girl and bathed her in the sea, and oiled her with scented oil, and bound flowering wreaths in her hair, weeping all the while, and took the finest mats of Haamoa, fringed with the precious scarlet feathers of the kula, and bound them round her slender waist, and brought her to the canoe. And the men who saw her were smitten with her beauty, for there had been no other woman born into the world so fair as she. And they set sail, leaving the woman weeping on the shore, and bore the girl away weeping for her foster-mother's grief, and for fear of that which should befall her. And when they came near to Mua they saw a great crowd assembled at the landing-place, for the Tui Tonga in his impatience had left his house to watch for the return of the canoe; and he kept calling to them to ply their paddles with a stronger hand. When they drew 

near he cried out to them to tell her name; and they replied, "Vae-lavea-mala" (The-foot-that-wounds-the eye) And he took her to his house.

        
And when her first child was born he called him Kau-ulu-fonua (Dweller-in-the-hilltops), and he ordered him to be taken away from his mother lest she should suckle him and her beauty be spoiled. So they took him to Niutao, and nuised him there. And a second child was born to her, and they called him Mounga motua (Old-mountain),


[image: "There had been no other woman born into the world so fair as she"]

"There had been no other woman born into the world so fair as she"

and his father ordered that he too should be taken from his mother, and nursed by one of her women. And a third child was born—a girl—who was called Melino-a-Tongo (The-peace-of-Tonga). Her also they took away. And Vae-lavea-mata grieved for her children whom she had never seen, so that when her fourth child would be born she besought the king earnestly that he would let the child be with her "For," she said, "to what end hare I suffered in bringing them forth, if I may not 

suckle them as other women suckle their children?" And he granted her prayer, and let her suckle the child; and she called him Lo-tawai. So he only of them all saw his father, the Tui Tonga.

        
And as the years passed the Tui Tonga's face was changed towards his people, and he laid heavy tasks upon them, even in the planting-time, when every man should be in his own yam-garden. For he built a tomb for him-

[image: The Tomb of a King.]

The Tomb of a King.

self in the burying-place of his fathers; but he would surpass them all, and bade the people hew great stones from the reef, greater than any of his fathers had taken for their 
malae. And the stone-cutters hewed a huge stone upon the Liku, like an island for greatness; and the Tui Tonga sent to the people of Belehake, saying, "Go, and drag the stone for the side of my 
malae; so I shall not be forgotten hereafter."

        


        
They toiled at the stone all day, sore at heart, for it was planting-time, and in the evening they sent to Tui Tonga, praying that he "would suffer them first to plant their yams, and afterwards return to drag the stone, for that it would take many days, and the time for yamplanting was far spent. But he returned answer that they were idle and dishonoured his commands. And the people were afraid when they heard his answer, and gathered together to the stone before it was yet day. And the sun rose on their toil, but the stone was so heavy that when it was low in the west they had only reached the cave Anameama, on the Liku, where there is fresh water. Their throats were dried up with thirst, and they crowded one upon the other in their haste to drink; but so many were they that before they had all drunk the pool was dry, and they licked the mud, and cursed their king in their hearts.

        
Then one said, "How long shall we suffer this? He has other tasks in his mind for us, and who knows whether we shall live or die, and our wives be given to others? Shall we not take rest?"

        
So they conspned that night to kill the Tui Tonga, and in the morning two old men, Tamajia and Malofafa of Belehake, met him in the path as he went to bathe, and slew him there, and cut up the body so that none might know it, and hung the limbs in a tree.

        
And one of the king's women ran to Niutao, to tell the children that their father was dead. They were racing toy canoes in the shallow water; and Kau-ulu-fonua, the elder, now almost grown to manhood, was intent upon his canoe, and saw not that the sea was rising and falling 

unnaturally, but his brother, Mounga-motua, saw it as he sat watching the game on the beach. And he cried, "Chief, the sea is strange." But the elder, thinking only of his game, told him roughly to be silent. Then the younger saw the sea turn to blood, and as he again cried out in fear, the woman came and sat down respectfully before her chief, therefore the place is called Faete (Crouching-place) to this day. She said, "I bring tidings 
(tala fo'ou)" (therefore the place is called Talafo'ou to this day). "The chief, your father, has been slain."

        
Kau-ulu-fonua leaped to his feet, and seizing the mast of a canoe, he broke it into three pieces, and gave them to his brothers and to his sister, saying, "Which of us knows our father? Only the child Lo-tawai has seen him." And Lo-tawai answered, "Yes, I shall know him."

        
So they went forth, led by the woman, and came to the wood called Vao-tabu (Sacred Grove) in which the king had been slain; and the woman led them to the tree in which their father's body hung in a basket. The place is called Tataunga-o-Tui-Tonga, because the body was cut up there. And Lo-tawai looked on it and said, "This is our father: I know the face for his face."

1 And they buried their father there, and called the people to them to war against his murderers, who fled to Eua.

        
There Kau-ulu-fonua fought them and drove them out, and they fled to Haapai: thither the brothers pursued them, and they fled to Vavau. And as the avengers still 



1 Penem etiam patris per granditatem mirabilem recognovit; cui quidem nomen proprium datum erat, "Ulie-hae ā," scilicet "Anguis-qui-sepi-menta perrumpit."



pursued, they launched forth upon the ocean, and sailed to Niua-tobutabu, and thence before the wind to distant Niua-foou; but even thither did Kan-ulu-fonua pursue them. And they fled northward again to Haamoa, whose ancient name was Hahafakamoa,

1 and were driven out from thence. Then they put forth again, and fled to Uvea, and still they were pursued. So they fled west-ward to Futuna; and because this was the end of the world, and there was no land beyond them to which they might flee, they awaited the coming of Kau-ulu-fonua and his brothers with the remnant of their army.

        
And when he landed, he prepared his men for war, and the men of Futuna, marvelling at his prowess, said, "Thou art not brave of thyself, but by favour of the gods." And he mocked them, and cried, "Then I will leave my back to the gods to defend, and myself defend my face." And as he was attacking the gate of the wall which his father's murderers had built, one of them wounded him in the back as he was passing through the gate. Thereat he cried, "The gods are fools: they cannot even shield my back." And he seized the old man who had wounded him, and held him until his men came up; and they took the town, and bound both the murderers, and brought them before him, and there was peace. Therefore to this day are there two divisions of Futuna—the one Futuna, and the other Futuna Tini because it was left unharmed by the war. And Kau-ulu-fonua told the people of Futuna that, as a reward to them for having helped him to seize his father's murderers, he would grant that they should always spoil the Tongan canoes that reached their 



1 Hahafakamoa = beating like a cock's wings.



shores.

1 And he gave to the people of Uvea that they should comb the hair of the Tongans who landed on their island with the tail of a sting-ray; and to Niua that they should push away the canoes of the Tongans, and not let them land: therefore is Niua called Niua-teke-vaka (Niua the canoe spurner).

2

        
Now the murderers were old men and had no teeth, and when they were brought before Kau-ulu-fonua, he ordered hard dry kava to be brought, and made them chew it before him, so that their mouths were filled, with blood. And he bade them pour water into the bowl, and knead and strain the kava, and he drank the draught alone. Therefore was he named Kau-ulu-fornua-fekai (Eau-ulu-fonua the savage); and he slew his father's murderers in Futuna and returned to Tonga.

        
When he was returned he called his brothers to him, and he said, "I am the chief, but this people have dared to slay the Tui Tonga. What will they not dare? And how shall the land stand fast if the chief be slain? Now therefore it is my mind to set a chief over the people to govern them, and I will be supreme lord of the soil only, and of the offerings." And he made his brother, 



1 When the Tongan 
matabule Kau Moala visited Futuna In 1808 he was spoiled of all his goods, and his canoe was broken up. On leaving he was presented with everything he required, but, despite his entreaties, not a single article of his own property was returned to him.





2 After I had left Tonga I asked an old native of Futuna whether he knew any legends of a Tongan invasion. He wrote down for me an old Saga describing an invasion by the King of Tonga, who cried, when wounded in the back, "The gods are fools!" The only difference in the two stories was that the Futuna account describes the utter rout of the Tongans with so great a slaughter that stacks were made of the dead bodies. Traditions so corroborated rise at once to the dignity of history.



Mounga-motua, lord over the people, and sent him to the peninsula, calling him Tui Haatakalaua.

        
Since that day, though there have been wars in Tonga, and chief has fought against chief, yet the Tui Tonga has passed unharmed through them all, for he was lord of the soil only and of the offerings.

        
And there came a Tui Haatakalaua, named Moungatonga, who took to wife a chief woman of Haamoa (Samoa), of the land of Safata in Upolu, named Tohu'ia. She bore him a son, Ngata (Snake), from whom the lords of Kanokubolu, the kings of Tonga, are descended. For Moungatonga saw that they did not honour the chief whom they obeyed, but only him to whom they gave the offerings; and he made his son Ngata lord over the people and his descendants, and called him Tui Kanokubolu, and he himself was content to receive the offerings only. From this Ngata, child of the woman of Haamoa, were all the Tui Kanokubolu sprung, even to Tubou, the king.

        
Such is the tradition of the origin of the curious political system of Tonga that so puzzled Captain Cook. It is easy to divest the story of its envelope of heroic fiction, and to find the kernel of sound history. The chiefs in Polynesia represent the blood of the original family in its purest form, and to ancestor-worshippers they naturally become the living embodiment of the ancestral spirit. As the tribe grows in numbers and importance, they begin to receive semi-divine honours: with the superstitious respect comes power, and with power the inclination to abuse it. The people are goaded into resistance, and the chief, to protect himself and his successors, delegates the 

executive power to an inferior chief, and by thus placing a buffer between himself and his subjects, he secures not only his own safety from popular outbreak, but an increased reverence for the rigid 
tabu that begins to environ him. This evolution of a sacred line of chiefs is not peculiar to Tonga, but the system was there complicated by a repetition of the process by which the temporal sovereign again delegated his authority; and by the curious higher degrees of rank enjoyed by females of the spiritual chief's family, arising from the high estimation in which women were held.

        
As Tongan history may be said to begin with the reign of Kau-ulu-fonua, it is important to fix approximately the date of his exploits. In Appendix I will be found a list of the Tui Tonga from Kau-ulu-fonua to the last holder of the office. Since the visit of Captain Cook in 1777 the frequent civil wars, and the introduction of Christianity caused years to pass without the installation of a Tui Tonga, and the office was abolished on the death of Laufilitonga. There have therefore been only four since that date. From 1643 to 1777, a period of 134 years, five Tui Tonga reigned for an average of twenty-seven years each.

1 By the same computation the four Tui Tonga who preceded Tasman's visit in 1643 would have covered 108 years, and Kau-ulu-fonua was Tui Tonga in the year 1535.

        
From a list of the Tui Kanokubolu it appears that there have been ten since 1777, and eight before that date, including Ngata, who was the, first to assume the title. 



1 Captain Cook found that the natives remembered the circumstances of Tasman's visit in 1643, and were able to point out his anchorage, and to say correctly how many days he stayed. They gave the name of the Tui Tonga then reigning, and the names of five successors of the same dynasty.



Taking twenty years as the average reign of a Tui Kanokubolu before 1777 (for the short duration of reigns during the past century was owing to the incessant civil wars that followed the murder of Tukuaho), the date of Ngata's assumption of the title would be about 1610.

        
The Tui Kanokubolu was not strictly a hereditary office, like that of the Tui Tonga. None but a member of the reigning family could succeed, and a custom seems to have grown up of choosing the successor alternately from the families of the Tui Haatakalaua and the Tui Kanokubolu; but it was always open to the principal chiefs, who formed the electoral college, to reject any aspirant to office who was physically, mentally, or morally unfit to reign. Two conditions weighed with them—the dying wishes of the late king, and the relative power and popularity of the candidates. The election took place immediately after the funeral ceremonies, when the entire nation was assembled, and the election of the most influential chief was a guarantee against civil disorder.

        
Considering the primitive character of the canoes and their ignorance of navigation, the geographical knowledge of the Tongans was already wide at this remote date. Their canoes must have often been carried out of their course to Fiji, which lies only 400 miles direct to leeward. That they made voyages to and from Samoa in the sixteenth century is shown by the fact that Ngata's mother was a woman of Upolu in Samoa; and the pursuit of his father's assassins by Kau-ulu-fonua shows that they knew of the existence of the Niuas, Uvea, and Futuna, as early as the sixteenth century. A very ancient saga describing the customs of one of the Line Islands indicates that they were visited at a very remote date. Colonies of Tongans 

are known to have settled in Mangaia to the eastward, and in Ongtong Java to the westward,—castaways, per-

[image: The Tongiaki,1 the canoe now obsolete in which the early voyages of the Tongans were made. (From a plate in the British Museum.)]

The Tongiaki,

1 
the canoe now obsolete in which the early voyages of the Tongans were made. (From a plate in the British Museum.)

haps, who fought their way into the possession of lands belonging to the aborigines.

      



1 Unlike the Fijian canoe the 
Tongiaki had a fixed bow, and went about like the modern cutter. In tacking the sail was unlaced from the yards and carried to leeward of the mast. It was entirely displaced by the more complicated 
Ndrua of Fiji about the beginning of this century. Both Schouten and Captain Cook give detailed descriptions and I have an excellent model built for me under King Georges directions.
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II.


The Coming of The Foreigners

        
Under a strong central Government, knowing nothing of civil disturbances, never called upon to repel invasions from without, the people had time to digest the new 
in-

stitutions. If their young men wanted excitement, there was Fiji: there they might have their fill of war and rapine, but in Tonga they must obey the chiefs set over them by the gods or brave the consequence of the broken 
tabu. In those days no Tongan had dared to test the belief. It was not a superstition. They had seen men die whom they knew to have infringed a 
tabu, and others, cursed by some enemy, had withered away before their eyes. Thus was royal authority strengthened by physical fear—ever the strongest influence with the mob.

1

        
For sixty years the land was at peace. They built great tombs for their chiefs, and turned the islands into vast gardens, so that there was abundance, and rich portions of the first-fruits were presented to the gods. Then Moungatonga, the Tui Haatakalaua, took the Samoan woman Tohuia to wife, and when her son Ngata grew to manhood, Moungatonga grew wearied with the weight of authority, and charged him with the dominion of the people, while he withdrew himself into the honoured obscurity of rank without power. The new temporal king took his title from the sacred soil of Kanokubolu 



1 Now that the bugbear of the 
tabu has been put to flight before the light of Christianity, they have preserved the belief in a changed form. They believe that he who swears falsely, after kissing the Bible, must die. In 1886 a house was burned down by an incendiary, and before the courts could interfere, all the villagers met together for a trial by ordeal. A Bible was brought, and each person took a solemn oath that he or she was innocent, of the crime. They took no interest in the judicial inquiry, feeling sure that the culprit would die within a few weeks. Not long afterwards an elderly woman named Ana began to sicken and refuse her food. She grew rapidly worse, and at last confessed that, in a fit of jealousy, she had set fire to the house of her rival. Her end was hastened by the warnings of her relations that if she was guilty of perjury she had no chance of recovery. She was fairly frightened to death.



in Hihifo At first probably he was the mouthpiece or messenger of the higher chiefs, their Chancellor and perpetual Prime Minister, but the power was destined to grow until it overshadowed the dignity of the heaven descended Tui Tonga himself.

        
In Ngata's reign the Tongans first heard of a world outside their own. On May 16, 1616, the two high-
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pooped Dutch ships of Schouten and Lemaire anchored at Niua-tobutabu To the fierce inhabitants they were no visitants from the world of spirits, but men like themselves, possessed of property worth seizing. Under colour of selling cocoa-nuts to the crew they tried to carry off a boat; and one of them was shot dead before they would desist. They then made a general attack upon the ship, 

and were repulsed with heavy loss. Thus one fact was learned—the strangers could not be openly assailed with safety; and the fame of Schouten's prowess, recorded in a rough poem, may have served to protect his great countryman Tasman.

        
On January 27, 1643, Abel Tasman anchored off Hihifo
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in Tongatabu. The natives crowded on board his ships to barter provisions for iron, but beyond pilfering when unobserved, they did not annoy their visitors. A chief, probably the Tui Tonga, Tabuoji, entertained them very hospitably, and invited them on shore. They found that the country was cultivated like a garden. It was divided by neat reed fences into plantations, within which stood 

the house of the owner. They saw no weapons and no villages, for the time had not yet come when the alarms of civil war would drive the people together for mutual protection. The age of 
Fanongonongo Tokoto (making pro-clamation while reclining) meant the age of peace and plenty rather than the age of a crowded population. Among the presents given to the Tui Tonga was a wooden
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bowl, said to be that which, in the Tui Tonga's absence, was used by his subjects to absolve the 
tabu in the ceremony of 
moë
moë Tasman sailed away, and the Tongans saw no more of the foreigners for 124 years. The priceless iron tools they had given them had long been worn out and disappeared, but the memory of their coming, embalmed by one of the native poets, remained fresh to its smallest details. Four kings, had reigned and had been laid in their 


malae when foreigners again set foot on the soil of Tonga. On August 13, 1767, Wallis, fresh from the discovery of Tahiti, brought to for one day at Niua-tobutabu, and gave the people a few nails in exchange for provisions. These gifts, so precious to a people still in the stone age, were at once carried to their suzerain chiefs in the islands to the far southward; and when Captain Cook landed six years later in Tongatabu, he saw them in the hands of his entertainers.

        
When the Discovery anchored at Hihifo on the 10th June 1773 the principal chiefs were absent in the islands to the northward, and he saw no one but Latelibulu, the brother of the Tamaha, whom, judging from the honour paid to him, he mistook for the king. Four years later he landed at Namuka in the Resolution and Discovery, and met Finau Ulukalala, whose restless character had raised him from the position of hereditary chief of Vavau to one of greater power than the Tui Kanokubolu himself wielded. Cook thus describes him: "He was tall and thin, and appeared to be about thirty years of age. His features were more of the European cast than any we had seen here." His evident authority in Namuka led Cook at first to suppose that he was king, but when he was confronted with Pau, the Tui Tonga, and performed to him the humble act of 
moëmoë, he rated him as an impostor of that contemptible kind that pretends to a dignity to which he is not entitled. When, however, he realised in Tongatabu the extent of his influence with the older chiefs, and saw that even the Tui Tonga did homage to his female relative the Tamaha, he abandoned all hope of solving the mystery of the Tongan Constitution, and, for want of a better 

definition, elevated Finau to the dignity of Commander-in-Chief.

        
Anxious to keep the visitors to himself, Finau showed them the most lavish hospitality at Haapai, and did all in his power to persuade them to visit Vavau. But the Tui Tonga, attracted by the accounts of the priceless possessions of the strangers, now arrived, and invited them to become his guests at Tongatabu. Finau, nothing abashed at having fallen in his visitors' estimation, followed in his own fleet, and encamped on the shore opposite the little island of Pangaimotu, where the ships were anchored.

        
The white men were not always conciliatory. The peasants, or serfs, were a noisy, uncouth set, who, when unrestrained by their chiefs, treated the strangers with scant respect, and robbed them whenever they had an opportunity. In their eyes a successful theft was an achievement to be boasted of rather than a crime; and as a serf has no soul, it was a matter of indifference to the chiefs how they were punished. Thieves were flogged almost daily on board the ships without disturbing the friendliness of Finau in the least; indeed he himself recommended this punishment. An officer wrote in his journal " One was punished with seventy-two lashes for stealing only a knife; another with thirty-six for endeavouring to carry off some drinking-glasses; three with three dozen each for throwing stones at the wooders; but, what was still more cruel, one man, for attempting to carry off an axe, was ordered to have his arm cut to the bone, which he bore without complaining." As no such punishment as seventy-two lashes was allowed in the navy at that time, and the writer was so evidently hostile to his 
com-

mander, it is probable that the severity of the punishments has been exaggerated.

        
The chiefs owed their visitors no gratitude. Every present they had received, every condescension shown to them, had been repaid by liberal gifts of provisions. The ships were filled with treasures as precious in their eyes as gold would have been in the eyes of their visitors, and in a few clays they would sail away never to return. Why,
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they thought, should they not prevent this? For the details of the conspiracy they had recourse to Finau, who had seen more of the white men than any of the others. Preparations had already been made for the assemblage of a vast concourse for the performance of dances in honour of the visitors: what would be easier than to fall upon the white men during a night dance by torchlight, conceal the bodies, and, when a party came from the ships to look for 

their commander, to lead them, inland and massacre them? The ships thus weakened would be an easy prey But Finau thought that the attempt should be made by day-light, lest in the confusion caused by the darkness, they should fail in boarding the ships When he found that the majority were disinclined to adopt his advice, Finau declared that he would have nothing to do with the scheme, and it was reluctantly abandoned On Tuesday, June 17, Cook and his officers attended the dances with out suspicion, surrounded by nearly 10,000 natives, who, if the signal had been given, would assuredly have succeeded in massacring the whole party

1 The gathering of so vast a crowd in the neighbourhood of the ships could not fail to produce disorder. There was a scarcity of food, and the parties landing for food and water were insolently plundered Several turkeys were stolen, and for the first time Cook determined to hold the chiefs responsible for the acts of their serfs He landed with an armed guard, and without any warning put Finau and Maealiuaki, the, Tui Kanokubolu, under arrest in their own house A number of armed men now assembled with the evident intention of attacking the guard, but Finau, concealing his feelings, ordered them to disperse, and despatched messengers to recover the turkeys As soon as these returned with the birds the guard was withdrawn, and their friendly relations were resumed They still dined on board, and continued to send provisions to the captain But when, a few days later, the muskets of one of the shore parties were stolen, and Cook proceeded on shore to repeat his policy, he found that the chiefs had wisely with-



1 Mariner's Account of the Tonga Islands.



drawn,
 and it was not until he had given them solemn assurances of their safety that they consented to return The stolen aims were eventually recovered through the, medium of the chiefs, who were not in the least concerned that one of the thieves, who had been wounded with a ball was not expected to live

1

        
Cook now prepared to leave Tonga but contrary winds detained him long enough to witness the ceremony of the
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inaji, or the presentation of the first-fruits to the gods in the person of the Tui Tonga their representative on earth The ceremonial, the dresses, the wooden-symbols for the yams, puzzled him extremely Though forbidden to approach, he forced his way into the inner circle that surrounded the Tui Tonga, and was allowed to remain on the 



1 This man was seen alive and well sixteen years Later by D'Entrecasteaux-Labillardiere.



condition that he bared his shoulders; for the Tongans, then as now, did not expect foreigners to conform to their manners, and were lenient to any breach of their laws committed by a stranger in ignorance. On June 25 he set sail, after a stay of seven weeks, and not many months later met his tragic end in Hawaii from an over-confidence in the natives, which his experience of the Tongans (whom he misnamed the " Friendly Islanders ") may have helped to engender.

        
It seems strange that a people who, to both Tasman and Cook, appeared unaccustomed to the use of arms, should, twenty-two years after the visit of the latter, be found practising all the barbarities of savage warfare. What internal ferment, one asks, can have produced so abrupt a change? Native traditionary history supplies the answer. Intercourse with Fiji was warping the Tongan character.

        
At the time of Cook's visit increasing and regular intercourse with Fiji was rapidly changing the Tongans for the worse. Ethnologically, between Fiji and Tonga there is a great gulf fixed. The former belong to the great family of the Melanesians; the latter to the pure stock of the light-skinned race, which, for want of a better name, are called the Malayo-Polynesians. The Fijians knew no higher form of society than that of the family or clan, shut up within its own intrenchments, at perpetual war with its neighbours; no nobler occupation than the devising of treachery against their enemies. But generations of peace had dulled the warlike instincts of the Tongans, and allowed their institutions to take a firm root. Timber for sea-going canoes was scarce in Tonga, 
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and it was not until the eighteenth century that any but the principal chiefs could fit out expeditions for distant voyages. A little before 1750 several canoes had run down the wind to Lakemba, and their crews, after joining one or other of the local chiefs in war, and gaining him the victory by their superior dating, had taken their share of the spoil, exchanged their small canoes for larger craft, built of 
vesi from Kambara, and returned to their own country laden with exotic plunder, and boasting of their foreign experiences. Thenceforth an expedition to Fiji became the keystone of a Tongan chief's education, just as in Europe at the same period the "grand tour" was considered essential to the training of an English gentleman; and as our travellers brought back outlandish habits and strange wares, which were admired because they were foreign, so Cook found that the Tongans spoke of their neighbours as their superiors in war and in the useful arts. The cold-blooded treachery that will betray a brother to gratify the thirst for blood; the brutal ferocity that spares neither sex nor age; the depraved lust that is gratified in outrage on the dead; the foul appetite of revenge that will eat the body of a slain enemy,—all these seemed to the young Tongan the badges of a manliness worthy of imitation. He regarded the comparative refinement of his own people as effeminacy, and vied with his fellows in imitating the accomplishments of his more travelled countrymen. It would surprise the Tongan of to-day to hear that his fathers looked up to the Fijians as his superiors. A contempt bom of familiarity has taught him to estimate the characteristics of his neighbours at something less than their proper 

value. The taste for, licence engendered by intercourse with Fiji could not but have its effect upon the political situation of Tonga. The young chiefs chafed at their enforced inaction, for there was no scope for personal ambition in a State controlled by so firm a central Government.
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The Revolution.

        
Tukuaho now became the central figure upon the stage. In his morose and cruel temper, his unbending policy, his tragic end, and the long years of bloodshed and misery that followed it, he stands out in the memory of his countrymen in lurid relief. About the year 1784 the Tui Tonga, Pau, who had so hospitably entertained Captain Cook, died, and Tukuaho Immediately seized the estates claimed by his widow on behalf of her son Mau-ulu-beko-tofa, who was still a minor. Her resistance was useless, and she was driven to take refuge in the island of Eua. It was the first sign of the waning power of the Tui Tonga, and the growing assumptions of the high temporal chiefs. Tukuaho's motive was doubtless to seize upon a conspicuous place and secure to himself in clue course the reversion of the office of Tui Kanokubolu. About 1790 Finau Ulukalala died, and was succeeded by his brother under the same title. The younger Finau was Tukuaho's only rival for the leadership of the young party, and he, being occupied with the affairs of 

Haapai, could not as yet interfere in the affairs of Tongatabu. As soon as the office of Tui Kanokubolu became vacant by the death of Mulikihaamea, Tukuaho succcssfully schemed for the election of his father Mumui to the title, that he himself might wield the power. His father was already so old that he could not long stand in his way. Meanwhile a bitter jealousy sprang up between Finau and Tukuaho, none the less bitter that it was concealed. It was unfortunate for their country that the two men should have existed in the same generation. Both ambitious, both unscrupulous, both of inflexible purpose, the tiny stage was not large enough for both to play their parts, and a struggle to the death was inevitable.
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At this juncture the ship Duff, fitted out by the London Missionary Society, landed nine artisan missionaries, who attached themselves to various chiefs, and were thus enabled to record the events of the most stirring times in Tongan history. Unfortunately for themselves, they quarrelled with two runaway sailors who had landed some months before them, and were already in high favour with the chiefs; and these men lost, no opportunity of damaging them with the natives, by representing their religious services as witchcraft designed to destroy them, — a statement to which a prevailing epidemic among the chiefs gave colour.

        


        
Mumui was now very infirm, and not likely to survive many months. The executive power had therefore passed into the hands of his sou Tukuaho, who lived at Hihifo, but virtually, governed the whole island. The power of the spiritual chiefs had so far declined since Cook's visit that the missionaries describe the Tui Tonga as coming below the Tui Kanokubolu in power and influence. On the 29th May 1797 Mumui died, in spite of the sacrifice of one of his relations at the shrine of the gods. Two of his widows, after the custom of Fiji, now fast becoming the fashion, were strangled at his grave, and the usual scenes of barbarous grief ensued.

1 At the close of the funeral ceremonies Tukuaho was formally elected Tui Kanokubolu, and inducted with the ceremony of kavadrinking. He is thus described by a contemporary: "He is a stout man, and may be about forty years of age, is of a sullen, morose countenance, speaks very little, but when angry bellows forth with a voice like a roaring lion." Possessed at last of the supreme power in name as well as in substance, he gave rein to his instincts — the instincts of a beast of prey. Many stories are told of his cruelties: how for a mere whim, worthy of a Commodous, he ordered the right arms of twelve of his servants to be amputated; how, as a punishment for a woman who had offended him, he had her sawn asunder lengthwise while still alive.

2 But these were not the true causes of Finau's hatred against him, though they served as an excuse for his ambition and insatiable restlessness. Against a more popular ruler he would not have dared to rebel; but the savage and wanton cruelties of 



1 'Missionary Voyage of the Duff.'





2 Mariner's 'Tonga.'



Tukuaho had rendered him so unpopular, that it was easy to gain adherents to the cause of rebellion. He had long been gathering the young men round him thus taking the position which Tukuaho had himself used to raise himself to the position he held.

        
At last the opportunity came. It was the time of the annual inaji, or the offering of the first-fruits to the Tui Tonga, when the whole nation gathered to Mua to implore a bountiful harvest from the gods. At such a time enmities and political distinctions are laid side, and the Tui Tonga becomes for the time, as of old, the head of the nation. Thus when Finau and Tubou Nina, the tributary chiefs of Haapai and Vavau, arrived at Mua with a large body of followers carrying their share of the offering, there could be no suspicion of their designs. In the evening they took leave of the chiefs and set sail with their followers as if bound for Haapai, but in reality to wait on one of the small islands at the mouth of the lagoon until the people, wearied with dancing, should be asleep. In the dead of night they landed on the coast some miles from Mua, and returned overland to the capital. The night was very dark, and they had to feel their way to the door of the king's house. When Finau had posted guards in every approach, Tubou Nina, whom he had put forward to do the deed, crept into the house among the sleeping forms, until he could smell the precious sandal-wood-oil with which he knew the king's head only could be anointed. Unwilling that he should die in ignorance of the hand that struck him, he smote him on the face with 'his open palm, and, as the sleeper started up, he cried, "It 

is I, Tubou Niua, that strike and immediately shattered his skull with a tremendous blow from his club. He snatched up Tuknaho's adopted son, whom he wished to save, and rushed out of the house as Finau's guards ran in to kill the women just awakened. The alarm was now given. The frightened attendants tried to escape the unknown danger by flight to the bush, but in every road they were met by Finau's guards and struck down.

        
Hastily collecting their party, the assassins made, for the beach and broke up all the canoes but those sufficient to transport them to the eastern end of the island. The sun rose at Mua upon a scene of bewilderment and confusion. Men from all parts of the island were crowding into the town; warriors, hastily armed, were blackening their faces for war; women were wailing over the dead; and old 
matabules went from group to group exhorting them to avenge the death of their chief. To Mulikihaamea—now the most important executive chief in the island after the dead king—they all looked to lead them against the murderers, whom they knew to be awaiting the turn of events at Hahake. The hopes of the Royalist party were centred in him, but he would take no decisive action, and the half-hearted expedition despatched against the rebels returned in the evening with the loss of half their number, and reported that Finau had sailed to Haapai for reinforcements. Three days later he returned with ten war-canoes carrying a large body of men. Thousands had now joined Mulikihaamea, who was expected to dispute Finau's landing; but, to the dismay of the Royalists, he went over with his whole force to Finau, and together they swept the country as 

far as Mua, driving their enemy before them to Hihifo. The eastern and central portions of the island were thus ranged against the western. Tradition has left us no clue to the motive of Mulikihaamea, but, to judge from Finanu's subsequent conduct, it seems probable that the rebels were assured of his support before they ventured to strike the blow.

1

        
For the events that followed we have the accounts of the missionaries who accompanied the Royalist army; of the apostate Vason, who actually fought on the side of the rebels; and the descriptions given by the natives to Mariner eight years later.

        
Tukuaho fell on the night of the 21st April 1799. The missionaries were scattered throughout the different districts, each living under the protection of some leading chief, who, though willing to protect them during times of peace, was quite unable to restrain his people after war had broken out. With the first news of the rebellion the serfs broke down all restraint, and slaughtered pigs and fowls wholesale to compensate, them for their, enforced abstinence in times of peace. For the first fortnight there was no general engagement, but there were slight skirmishes which served to embitter the hostility between the two parties. One of the rebels was taken prisoner, and was cut up alive and eaten,—a reversion to cannibalism, after the lapse of two centuries, that was owing, doubtless, to the baleful example of Fiji. Ata, the hereditary chief of Hihifo, ordered the bones of Finau's father to be exhumed, and hung upon a tree in Pangaimotu. This was the grossest insult that, could be offered to the 



1 Vason's 'Four Years in Tongatabu.'



Ulukalala family, and it served several chiefs as an excuse for deserting to the rebels.

        
On the 9th May news reached Hihifo that the rebels were advancing, supported by Finau's fleet of fifteen sail of canoes. Their plan was to shut the Royalists up in the narrow promontory of Hihifo and utterly destroy them. The rebel army, led by Mulikihaamea in person, marched on the evening of the 9th as far as Teikiu, and despatched an advance-guard to reconnoitre. Among these was Vason. This party advanced till nightfall, and then took shelter for the might in a house near the road without taking the precaution of posting sentries. The Royalists meanwhile, led by Ata, left Hihifo at four o'clock in the afternoon, halting during the night to allow a party time to push to the front. The night was very dark, and they crept forward, each holding the belt of the man in front of him. They could have slaughtered the rebel outpost as they slept, but they chose rather to pass them and take the main body by surprise at Teikiu. At daybreak the rebel outpost was surprised by the main body of the Royalists. They, observed no sort of order or formation, and in a few moments they were in full flight. They rallied again at the end of the cross-road that led to the position of their main force; but the, enemy, leaving a small force to keep them from effecting a junction, ran off to reinforce their comrades then engaged with Mulikihaamea. At the sight of this reinforcement the rebel army, which had been taken by surprise at daylight, was filled with dismay. Their leader tried in vain to restore confidence: they wavered and fled. In his efforts to rally them Mulikihaamea was left behind in his litter; and the 

enemy, making a sudden rush, surrounded the twenty people who formed his guard and overturned the litter. They gave no quarter to his companions, three of whom were women; and while they hesitated to slay so great a chief, a man ran up crying, "Kill him !" and upon the sudden impulse he was clubbed where he lay. After the death of their leader the rebels made no further stand, and the Royalists pursued until they reached Haateiho, where three of the missionaries, who had declined to accompany either army, were still living. They had been warned by the fleeing rebels to come with them, but, trusting in their known neutrality, they preferred to remain to protect their houses. Among the Royalists was a man to whom they had refused an axe which he coveted. Calling to his companions, this man set upon them, clubbed them, and looted their house.

        
Tired of pursuit, the Royalists returned and found that the rebel outpost had succeeded in driving off the few men who had been left to keep them in check, and were trying to succour their wounded. They now set off in full flight for the coast, pursued by the victors. On their way 'they met Finau's contingent, who had just disembarked. By their direction they continued their flight, drawing the enemy across the beach towards the canoes. Suddenly they turned and fell upon their pursuers, who, taken by surprise, dropped Ata's litter and took to flight. There was now a debate as to what, should be done with their prisoner, who was related to one of the chiefs who had captured him. This chief, unwilling to seem partial to an enemy, wished them to kill him, but his attendants insisted that, out of respect for himself, the prisoner's life 

should be spared. They therefore retired and called to his sons, who came forward and bore him off in his litter.

        
The three surviving missionaries, who had accompanied the victorious army, had left it very early in the day, disgusted with the acts of ferocity they had seen. In one place they had come upon an old man in the act of cooking part of the body of an enemy, intending apparently to eat it; in another a man was celebrating his triumph over a fallen chief by cutting up his body,—and even some of the women dipped their hands in his blood and licked them. On their return to their house in Hihifo, they found that it had been looted by their own party and destroyed. In despair they took refuge among the caves on the deserted Liku.

        
The rebel army passed the night in their canoes. At daybreak they saw that the enemy was preparing to attack them in force as soon as they landed, hoping to take them by surprise at the sacred enclosure of Pangai, the burying-place of the Tui Kanokubolu; but Finau, warned of their intention, landed his men and attacked them simultaneously from three points. After an obstinate resistance they fled to the enclosure within which stands the king's tomb, hoping that the sanctity of the place would protect them. The rebels, not daring themselves to desecrate the place, applied to Vason, who set it on fire. No quarter was given, and the refugees, driven out by the fire, were all slain, except a few women who preferred slavery to death. These became the property of their captors. The victors now dragged the dead bodies to the shore, exhausting their ingenuity in insulting them, 

and there had roasted, and begun to eat them, when the enemy returned to the attack. There was a rush for the canoes. Overloaded and nearly sinking, they put off from the shore before the fugitives could all embark. One canoe laden with men and women was aground, and its occupants, together with those left behind, were all massacred. The remnant of the rebel army succeeded in reaching the island of Atata, where they were confined for three days by a severe gale: they spent the time in murdering the defenceless inhabitants, who were supposed to have Royalist sympathies. From Atata they sailed to Mua to take counsel for a renewal of the attack.

        
The missionaries, who had taken refuge on the Liku, now ventured to come out of their hiding-place and accompany a number of the Royalists to Maofanga. This is. a sacred spot, situated a mile to the eastward of Nukualofa, which, from, the rigid 
tabu that attached to it, had become a place of refuge never violated by war. In a few days Finau's army made another descent upon Hihifo by sea, and on May the 29th, after an obstinate engagement, they utterly routed the enemy. On the 3d of June he summoned the refugees before him at Maofanga, and allowed all except ten of the leaders to go free. Mafi, the bravest and most influential of the Royalist warriors, and nine others were sentenced to various punishments. Some, bound hand and foot, were taken out to sea and put adrift in leaky old canoes, while Mafi and the others were led to the canoes amid the loud lamentations of their wives and children, and landed at Lofanga, a small island of the Haapai group, where they were bound naked to cocoa-nut-trees and left to starve to 

death. There, exposed to the heat of the sun, to raging thirst and hunger, they were tortured by the boys of the place, who amused themselves by sticking spears into their flesh, or by showing them food to tantalise them; yet some of them lingered till the eighth day, and all bore their sufferings without complaint. The people of Lofanga still say that at night they hear the groans of the spirits that haunt the spot.

        
Having settled the affairs of Tongatabu, Finau Ulukalala returned to Haapai. He found a body of Royalists drawn up to meet him at Haano, who after a sharp conflict surrendered to him. He disarmed the lower orders, and punished the chiefs with the same barbarity he had practised on the chiefs of Hihifo. From Haapai he sailed with Tubou Niua to Vavau, which submitted to him after a desultory warfare lasting for several weeks.

        
For nine months there was peace. The Hihifans had not in truth accepted the new order, but they had not recovered sufficient strength to resist. On the 24th of January 1800 the privateer Betsy, with a Spanish prize in tow, took away all the survivors of the ill-fated mission except the apostate Vason. A few days later, while a party of Finau's men were at Hihifo collecting provisions to relieve the scarcity at Haapai, the rebellion against Finau broke out. A party of Hihifans ravaged the central district, burning and laying waste, and at last hemmed in the Haapai men at the narrow promontory of Hihifo. Here they took an ample revenge for the wrongs they had suffered. When the slaughter was ended they made stacks of the bodies, laying them transversely one upon another.

        


        
As soon as the news reached Finau he set sail with all his forces from Haapai, and disembarked at Hahake, the eastern end of Tongatabu, in order to procure provisions for his army; but he found that the country had been utterly laid waste by the enemy. He therefore lost no time in coasting westward. In Hithifo he met an unexpected, cheek. The enemy had intrenched themselves behind earthworks surmounted with a strong reed fence. He tried in vain to force the gate, and when his men were wearied with repeated attacks the enemy rushed out and put them to flight. They ran for their canoes, and sailed at once for Haapai. Finau was now driven to revenge himself by a series of night attacks. He would arrive off the coast at nightfall, and post men in every road leading to the fortress. A sudden attack would then be made, and the enemy, taken by surprise, would rush into the country for shelter, where they were struck down by the men in ambush. Before the alarm could spread to the neighbouring forts Finau's men had re-embarked and were under sail for Haapai. These expeditions were made in a single canoe carrying 250 men.

        
The planting season had come and gone, and the constant alarms had prevented any provision for the ensuing year from being made. The object of every hostile expedition had been to destroy as much of the crops as possible. The year 1800 opened, therefore, with a terrible famine in Tongatabu, while in Haapai the land proved insufficient to support the large number of men congregated there. Each district had thrown up intrenchments, within which the people lived, not daring to resume the cultivation of their lands. Many were driven to 
can-

nibalism for the support of life, and the warfare between the different fortresses degenerated into mere head-hunting expeditions.

        
Tukuaho had been nominally succeeded by Maafulimuloa, and upon his death, a few months later, Tukuaho's eldest surviving son, Tubou-malohi, was proclaimed Tui Kanokubolu, albeit a king without subjects. Safe within their fortresses the petty chiefs acknowledged no superior; and Tubou-malohi was so harassed by Takai, the one-eyed chief of Bea, that he became in reality a fugitive from his own subjects. Misfortunes attended all his enterprises. Having failed to avenge his father's death upon Finau and Tubou Niua, he set sail for Fiji. There he remained in voluntary exile for nearly five years; but in 1805, hearing that Finau's descents upon Tonga had become mere annual predatory expeditions, he returned and built a large fortress on the hill at Nukualofa.

        
In 1806 an event occurred that vastly strengthened Finau's position. An English privateer, the Port-au-Prince, put into Haapai for repairs, having on board Mr Mariner, the son of one of the owners. The crew were mutinous, and insisted on going ashore, and the temptation was too great for Finau. They were massacred, and the ship was then surprised and captured by the natives. Mr Mariner became a great favourite with Finau, with whom he spent four years, and to his captivity we are indebted for a most charming book of travel.

        
With the carronades of the captured ship, manned by English sailors, Finau made an attack upon Tubou-malohi's fortress and destroyed it with great slaughter. But instead of pursuing his victory he withdrew, and had the 
mortifi-

cation of seeing his works burnt by Takai, his pretended ally, as he was sailing away. Tubou-malohi henceforth became a wanderer from fortress to fortress, taking refuge with his tributary chiefs, being driven out by each of his hosts in turn, until at length he became the guest of Teukava

1 in Hihifo. Unfortunately for both of them, his restless spirit could not be satisfied with inaction. They laid siege to the neighbouring fortress of Nukunuku, against the advice of their 
matabules, and in attempting to garrison it, Teukava lost his life. Emboldened by his death, his enemies attacked the fortress at Hihifi, and although they were beaten off by the bravery of its defenders, yet Tubou-malohi feared to remain there. He accordingly despatched an embassy to his younger brother, Tubou-toa, then Governor of Haapai, begging him to intercede with Finau Ulukalala to allow him to live in security at Haapai. In due course the two brothers visited Vavau, and the elder did homage to his father's murderer and his own subject. It must have been a proud moment for the usurper. Tubou-malohi lived in retirement in Haapai until 1812, leaving his kingdom of Tongatabu to the civil war and anarchy that he had been unable to repress.

        
Tubou-toa, though he had given in his adhesion to the stronger party, had not forgotten the murder of his father. He had taken a solemn, vow not to drink from a cocoanut-shell until he had had his revenge upon Tubou Niua, and his submission to Finau, whom he knew to be equally guilty with his brother, was designed to bring him nearer 



1 This chief had a white woman, Eliza Mozer, for his wife. She was taken from the American ship Duke of Portland.



to his object. Tubou Niua, as Governor of Vavau, had become very popular with his people. He was of a brave and open character, little fitted to cope with the cunning of his inveterate enemy, who lost no opportunity of poisoning Finau's mind against him. He was, he said, plotting a rebellion against Finau's authority, and he habitually neglected to send tribute of the value due to Finau's rank and power. At last he openly proposed his assassination; and Finau, never deaf to any proposal that would advance his own interests, even at the cost of the treacherous murder of a brother, listened to him. The murder is thus described by an eyewitness:—

        
One evening, about an hour before sunset, the king desired Mr Mariner to accompany him and his daughter to Mahina Fekite, about three-quarters of a mile off: he was going, he said, to consult an old chief, Toki-ae-moana, who resided there, upon some political business. Finau usually carried with him a large whaling-knife (the blade of which was 2 feet long and 3 inches wide). Mr Mariner, observing, on this occasion that lie did not take his knife, asked him if he should take it, and carry it for him: he replied, "No, I have no need of it." Mr Mariner obeyed, and followed him and his daughter unarmed. In their way they came near to a pool, and Finau stepped aside to bathe, previously sending an attendant to Tubou Niua to desire him to come to him. By the time he had done bathing Tubou Niua arrived, and all four pursued their walk to the old chief's house, where, when they arrived, the two chiefs and Finau's daughter entered the inside fencing, while Mr Mariner went into a house within the outside fencing, and remained in conversation with a female attendant of Finau's daughter. They had not been long here before Tubou-toa came in, and shortly after went out again. There entered soon after four men belonging to him, who immediately began to take down the sail, mast, and spars 

of a small canoe, stating as their reason, when questioned by the woman, Tubou-toa's orders to prepare a canoe: having taken what they wanted they went out. In about two hours Finau came out of the inner fencing, followed by Tubou Niua and his own daughter. As they passed on, Mr Mariner followed her, and the female attendant walked last. It was now night, but somewhat moonlight. As they passed the corner of the outer fencing, Tubou-toa and the four men just spoken of rushed from their hiding-place, and made a violent assault on Tubou Niua. The first blow of a club he received on his shoulder (intended for his head). He immediately exclaimed, "
Oi-au-e Finau, teu mate?" (O, Finau, am I to be killed?), and retiring a few steps, he set his back against the fencing. Finau, who was several paces in advance, immediately made what was thought to be a feigned attempt to defend him, exclaiming, "
Oi-au-e seuke, kuo mate ae tangata !" (Alas ! this noble man is killed;) but he was held from his strong, yet pretended, endeavour to run to his assistance by some other attendants of Tubou-toa, who came up and forced Finau into the fencing. (It must be recollected that Finau did not choose to bring his whaling-knife with him.) Tubou Niua, who was without any offensive weapon, as he had been without any suspicion, warded off several blows with his hands and arms till, these being both broken, he was unable to lift them up, when a blow from Tubou-toa on the head made him stagger, another knocked him down, and he was beaten as long as signs of life remained, and for some time after. At this moment a young warrior, whose name was Latuila, and whose father had been formerly killed under suspicions, strong suspicions, of conspiracy by Tubou Niua, came up to the spot possessed by a spirit of implacable revenge. He struck the body of the dead chief several times, and exclaimed, " The time of vengeance is come ! Thou hast been long enough the chief of Vavau, living in ease and luxury, thou murderer of my father! I would have declared my sentiments long ago if I could have depended upon others to second 

me: not that I feared death by making you my enemy, but the vengeance of my chief, Tubou-toa, was first to be satisfied, and it was a duty I owed the spirit of my father to preserve my life as long as possible that I might have the satisfaction to see thee thus lie stinking" (dead). He then repeated the blows several times upon his stomach.

        
In spite of Finau's positive denial of complicity with the murderers of his brother, he did not deceive the chiefs of Vavau. In Haapai, in the centre of Finau's army, they were at a great disadvantage. When the stone was let down upon the tomb of their murdered chief, one of the assassins publicly challenged any of them to single combat; but none of them accepted, preferring to reserve their revenge. They swore allegiance to Finau upon a consecrated bowl, and received his commands to put themselves under the authority of his aunt, Toe-umu; and all, except the late chief's 
matabules, who were kept back by Finau, returned to Vavau. But a fortnight later the news came that Toe-umu herself had declared her independence of Finau, who had so treacherously allowed the death of his brother, her great friend. They had built the largest fortress ever seen in Tonga, and they were prepared to resist Finau to the death. While the preparations for an invasion of Vavau were being made, Finau's son, Moengangongo, and Vuna, the former Governor of Vavau, arrived from Samoa, where they had been absent for some years. One of their canoes, with sixty people on board and all their treasures, was lost in a gale which the other five succeeded in weathering.

        
Finau, in obedience to an oracle, first, visited Vavau alone to endeavour to make terms with the inhabitants, 

but they would only consent to listen to him on the condition that he would cut off all communication with Haapai. He therefore returned to Haapai and embarked his forces, about 5000 men and 1000 women, in fifty war canoes, with four carronades and ammunition. The siege lasted many months, and the garrison only submitted in obedience to the gods, and after imposing conditions upon their assailants to take no revenge upon any of them. These conditions were not observed. Finau heard, or pretended that he had heard, of a plot upon his life. Several of the leading chiefs were seized at his kava-party, bound, and summarily despatched; but eighteen were reserved for the more signal punishment of being turned, adrift in leaky canoes. On their way to the open sea they implored their executioners to knock out their brains instead of consigning them to the slow and ignominious death of drowning, and the request was granted in twelve cases. The other six, all chiefs of high rank, were turned adrift, and died regretting their foolishness in trusting to the honour of Finau.

        
In Finau's mind there was a growing scepticism regarding the religion of his ancestors. He was now in the zenith of his prosperity, and he had never deserved well of the gods by submission to their will, or by regularity in his offerings. To him the institution of a Tui Tonga seemed a useless tax upon the people—a worn-out cult, a mere survival of the superstition of a darker age. He was proposing seriously to abolish the 
inaji, the great annual presentation of food to the Tui Tonga, which, in the famine that had succeeded the war, was very difficult to provide, when a great misfortune fell upon him. His daughter, after a long illness, died. While there was 

still hope he humbled himself before the deities he had slighted, and implored them to visit his sins on his own head rather than upon hers; but the inspired priest answered that her death was required as an atonement for his continued neglect, and that a severer punishment was in store for him. As soon as the first paroxysms of grief were passed he deter-
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(From an engraving in the British Museum.)

mined on the most impious revenge he could devise—namely, to kill the priest of his god, Tubou Toutai. He had actually sent for a rope with which to bind him when he was seized with sudden illness. It was in vain that one of his children was strangled to appease the gods: in twenty-four hours he was dead. But the evil he had wrought in Tonga could not end with his life, He had found his country in peace and plenty, he left it torn by famine and civil war, having in his short life caused more bloodshed and human suffering than the aggregate in the whole of Tongan history before his time. A contemporary writer thus sums up his character:." A char-

acter
 like Finau's would have well suited the Greek drama. The great masters of that drama would have desired no better elements than are to be found in the history of this remarkable man: his remorseless ambition and his natural affections—his contempt for the fables and ceremonies of his country, when in prosperity—his patient submission to them, when in distress—his strong intellect—his evil deeds—and the death which was believed to be inflicted on him in vengeance by the overruling divinities whom he defied."

1

        
He was succeeded by his son, Moengangongo, a chief of milder character, whose one desire was peace. His first act was to banish to Haapai the chiefs who were likely to plot against his Government, and to announce that henceforth all communication with Haapai would be at an end. His people were, he said, to devote themselves to cultivating the soil, and those who preferred less peaceful pursuits had this opportunity of joining Tubou-toa; for after the canoes left there would be no further intercourse with the islands to the southward. A few months after his accession the Tui Tonga, Fatafehi Fuauunuiava, died, having reigned only four years, and the young chief, now to be known by the family title of Finau, seized the opportunity for carrying out his father's intention of abolishing the office. Like his father, he regarded the institution with its attendant ritual as a useless tax upon the people; and he foresaw too that as long as the annual presentation of the 
inaji was continued, it would be impossible to cut off all intercourse with the outside world. The office was there-fore abolished for some years, and when it was revived in 



1 Quarterly Review.



the person of Laufilitonga, the last of the Tui Tonga, the ceremony of the great 
inaji had been discontinued too long to be resumed.

        
Mariner, the only historian of this period, left in 1810; and for the events of the next few years we are dependent upon native sources. In 1811 Finau II. died, and was succeeded by his uncle, Finau Fiji, otherwise known as Tuabaji—a wise and temperate chief, with greater experience if less natural mental activity than his nephew. Under his rule-intercourse with Haapai was resumed, for he felt himself strong enough to keep disorderly spirits in check.

        
Haapai now became the political, as it was the geographical, centre of the kingdom. Tubou-toa had gathered round him the great warriors of Tonga, many of them trained in the arts of war as practised in Fiji. With him were his brother Tubou-malohi, the nominal Tui Kanokubolu, and Vuna, the banished chief of Vavau. To keep his warriors employed, he was obliged to make an annual descent upon Tongatabu without any decided success. In 1812, however, Tubou-malohi died, and his brother became the natural successor, although his mother had been a woman of inferior rank. He was duly elected to the post by the chiefs who were under his leadership, and he lost no time in invading Tongatabu. During the eight years that remained to him, he succeeded in making some at least of the revolted chiefs acknowledge his authority; but at his death, in 1820, the fortresses were rebuilt, and the island relapsed again into anarchy.
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King George.

       
          
When Tubou-toa was establishing himself in Tongatabu, he did not leave the government of Haapai unprovided for. His son Taufaahau

1 was now growing up to manhood. Born in the year 1797, he was two years old when the murder of his grandfather, Tukuaho, plunged the country into civil war. His childhood was spent among scenes of famine and bloodshed, the horrors introduced from Fiji, where boys of his age were taught to torture wounded prisoners in order to make them pitiless. He saw the crew of the Port-au-Prince struck down on the beach at Haano, and stood by while eight of his countrymen perished, stifled by the oil in the vessel's hold, in which they could not swim. He remembered the alarms of that night when his father slew Tubou Niua, and so avenged his grandfather's death. At an age when boys are still playing with toy canoes, he was joining his father in the night attacks that have made his name a terror to Tongatabu. His great natural powers were enhanced by the most careful athletic training. As he surpassed his fellows in stature and length of limb, so was he their superior in all sports that demand skill. None was so fleet of foot, none could meet him in a wrestling-or a boxing-match, none could endure against him in swimming in the surf, nor handle a 
tafaanga laden 



1 In this chapter King George is called Taufaahau until his accession to the throne under the royal name of Tubou.



with fish in a seaway as he; none was his match in a fight to the death. During one of the annual attacks upon Tonga, he had left his comiades near the canoe, and had gone a little way from the shoic. Suddenly he found himself, aimed with only a Fijian throwing-club, face to face with five assailants, who had lain in ambush for him. His followers were too tar off for his voice to reach them, and he knew that against then long spears his throwingclub could avail him little. He turned and ran before them, keeping just out of reach of there weapons, leading


[image: A tafaanga in the surf.]

A tafaanga 
in the surf.

them inland towards a place that he knew of where the soil gave place to jagged limestone rocks Little distressed himself, he ran on until he knew by their labouring breath that his pursuers had begun to tail off. This was his opportunity. He turned and met the leading man, and struck him down before he could recover from his surprise. Seizing the spear that dropped from his hand, he fell upon the second and third, who, gasping for 

breath after their run, were at a great disadvantage. The other two did not await his onset, but fled, leaving him victorious.

          
Such was his reputation as a warrior, that he was marked as the future leader of the Haapai people when he had scarcely attained manhood. He was twenty-three when his father died in 1820, and the unity of Tongatabu, bought by years of hard fighting, was again swept away by civil war. Taufaahau saw no advantage in following his father's example, who ever wearily pushed up the stone of conquest in. Tongatabu only to see it roll back upon him weakened by his hopeless labour. The Government of Haapai, impoverished as it was by the yeais of war, would give him work enough.

          
For six years there was no Tui Kanokubolu. The garrisons of Tongatabu still lived within their intrenchments, but they were tired of war, and for a time there was an armed peace. But a power was at hand which was destined to accomplish that which invading armies had fought in vain. In June 1822 a Methodist missionary named Lawry, fired by the writings of the survivors of the artisan missionaries landed by the Duff, made a second attempt to teach Christianity. The growing disbelief in the ancient superstitions that had led Finau Ulukalala to attempt the abolition of the great 
inaji, and to curtail the privileges of the Tui Tonga, had spread to Tongatabu. The influence of the priests had been undermined by the licence of war, and Lawry had not to face the difficulties that beset the pioneers of the Duff. He found the chief power in Tongatabu to be in the hands of Maealiuaki, or Talau as he was 

also called, the son of Mulikihaamea, who was temporal sovereign before Mumui. He had married Kananga, a granddaughter of Mumui, who had just borne him a son, Tungi,

1 who was through his grandfather, Mulikihaamea, the representative of the Tui Haatakalaua. Fortunately for Lawry's influence, in November 1823 a young chief named Futakava, who had been taken to New Zealand and Sydney by a passing vessel, returned to Tonga. They had treated Lawry's accounts of the wonders of foreign countries with scepticism, but they did not think of doubting the evidence of one of their own countrymen, even when, after the manner of travellers, he indulged in exaggeration. But before Lawry could expect to reap the fruit of his labours he left the islands. His stay of fourteen months served, however, to pave the way for his successor.

          
In 1826 two Tahitian teachers landed at Nukualofa and began, to hold services; and two months later a Mr Thomas, despatched by the Methodist Society in England, landed at Hihifo, and put himself under the protection of the chief Ata. For some months he had to contend against opposition, but in 1827 the spirit of curiosity was so far awakened in the natives as to make it safe for him to hold services in Nukualofa At the close of the previous year Tubou, a half-brother of the murdered Tukuaho, was elected Tui Kanokubolu, and formally installed. It has been said that he was elected as a bribe to wean him from his leanings towards the new faith, but a comparison of the dates of his appointment and Mr Thomas's arrival makes it more 



1 Speaker of the Assembly, and Tukuaho's father.



probable that his election was the result of a prolonged peace of six years, which gave the chiefs time to revert to the ancient constitution of society. One year after his election he publicly embraced Christianity, and a party, having for its object active resistance to the new faith, was immediately formed against him. Tubou was utterly wanting in force of character. His impulse to please every one led him to temporise with the heathen party, which was composed for the most part of chiefs who saw in the new faith a menace to their own power over their people. Had he been less vacillating he might have crushed the growing resistance to his authority at its birth, but his resolution failed him until it was too late.

          
Against his irresolution the character of Taufaahau stood out in strong relief. He had long been sceptical about the gods of his ancestors, and his mind was ripe to imbibe new ideas. He had heard of the new teachings, and he longed to hear them for himself. He therefore wrote to Mr Thomas asking that a missionary might be sent to him. No white missionary was available at the time, and he had therefore to be content with Peter Vi,

1 the ablest of the new converts. Bitterly disappointed, Taufaahau refused at first to receive him, but at last his curiosity prevailed, and he allowed Peter to teach him to write. As soon as he understood the teachings of the new religion he signed the death-warrant of the old. To silence the opposition of the native priests, he dragged Peter with him into many escapades intended to discredit the deities of his ancestors. They presented kava to 



1 The same who visited us on a hand-cart in Haapai.



the priestess of Haehaetahi, and beat the unfortunate woman, challenging her god to avenge the insult; they hanged five idols by the neck, and burned the spirithouses, to convince the people by ocular demonstration that infringement of the 
tabu had no penalties.

          
In 1827 Captain d'Urville in the Astrolabe anchored at Pangaimotu,

1 and was attacked by a party of natives, who carried off with them one of his marines. Not being disposed to land, or apply to the local authorities, and knowing the evil character the people had earned in their attempts to take ships, he bombarded the island for two days without doing serious damage. Later in the year Peter Dillon, on his way to find the remains of de la Perouse's ill-fated expedition at Vanikoro, put in for a few days to secure interpreters.

          
Finau Ulukalala III. (Tuabaji, 
alias Finau Fiji

2), who now held independent sway over Vavau, following Taufaahau's example, had also written for a missionary; but his motive proved to be that of mere curiosity, and he soon cast off his new professions. In April 1831 Taufaahau visited Vavau with twenty-four sail of canoes, on political business, and took that opportunity for attempting the conversion of his eccentric neighbour. It was a hard task, and he found it necessary to sail back to Haapai unattended to ascertain from the missionary whether it would be safe to promise Finau a missionary if he would consent to renounce his gods. Satisfied upon this point, he returned to the attack. Being before all things practical, Finau determined to give his fathers' gods one last chance before finally 



1 Near Nukualofa.





2 Described by Mariner.



breaking with them. He had seven of the principal idols placed in a row, and addressed them as follows. " I have brought you here to prove you, and I will tell you beforehand what I am going to do, so that you may have no excuse. I am going to burn you If you be gods, escape! " But as the idols made no attempt to escape, he gave orders that the spirit-houses should be set on fire. Eighteen were thus destroyed, but the weather being damp, they took four days to consume, and the people sat by terrified, waiting for the retribution that must follow such iniquity.

          
Meanwhile Finau's brother prepared to oppose the new faith by force of arms. After plundering the outlying villages of Vavau, he intrenched himself on an uninhabited island Finau called upon Taufaahau to helphim out of the difficulty brought about by following his advice At the head of a strong party of Haapai warriors he landed on the island, and tried his powers of persuasion upon the hostile force. Besides his physical prowess Taufaahau possessed another gift that appeals most, powerfully to primitive man — eloquence. Often when his men were jaded, hungry, and dispirited, a few words from him would turn their thoughts from their own sufferings to the glory to be won by fiery courage and the shame of failure. "When Tubou spoke like that," said one of his chiefs, "the warriors would not wait to hear the end, but rushed upon the enemy and bore them down."

          
While the enemy still hesitated he prepared for the attack, but they did not await his onset. They threw open the rude gateway and sued for peace. No blood was shed, but the leader was banished to Fiji, and a number of his 

followers were taken to Haapai as prisoners of war. This moderation on the part of conquerors was the first-fruits of the new faith, for by ancient usage the lives of the chief rebels would have been forfeited.

          
In 1833 Finau Ulukalala died, and on his deathbed committed the govermnent of Vavau to Taufaahau until his heir should be grown up. Upon this the Roman Catholic missionaries have founded a charge of usurpation against King George which may be easily answered. The heir died, and before his successor had attained manhood Tonga had become a united kingdom with a Constitution, and to give Vavau an independent government would have brought the whole fabric to the ground. But Tubou showed me on more than one occasion that he was uneasy about Finau's dying charge.

          
Taufaahau was now in reality an independent sovereign of the joint kingdoms of Haapai and Vavau, and was free to acknowledge the suzerainty of the Tui Kanokubolu or not as he pleased. Under his influencc the new religion had been embraced by the people of Haapai and Vavau with all the emotional zeal of new converts. In their restless energy, and the ease with which enthusiasm or suspicion may be excited in their minds, the Vavauaus are a race distinct from their neighbours of the southern groups,—as distinct as the contrast between their mountainous romantic island and the flat shores of Haapai and Tongatabu. They may be violent partisans or bitter enemies—they cannot be neutral. They are, in short, the Irish of Tonga. It was not long before the missionaries, by awakening this curious quality of hysterical enthusiasm, had established over them a clerical 
despot-

ism that made them independent of political changes. But against the silent forces of inherited enmities in Tongatabu, the legacy of years of civil war, Christianity could make no headway. It was enough that Tubou the king had accepted the white man's religion for the chiefs averse to his rule to remain heathen. That Tui Vakano had been converted was reason enough for Lavaka, lord of Bea, to continue unregenerate. In 1835 the chief holding the title of Tui Vakano joined the missionaries, and his people formally deprived him of his title, and expelled him from their midst. Furious at the treatment he had received, he reported that the heathen party were determined to depose King Tubou by force of arms. The Christians immediately threw up intrenchments at Nukualofa, and thus precipitated the outbreak of hostilities. But a severe huni cane, that destroyed the food supplies, compelled both parties to remain inactive throughout 1836. At this juncture it is probable that the king might have averted war had he shown the least firmness or energy; but as he made no effort to win over the hostile party by diplomatic means, and the missionaries were powerless to quell the strife they had raised, civil war became inevitable.

          
In January 1837 the Christian party took up arms with the avowed object of suppressing a rebellion, and met a body of the heathen near Bea, defeating them. "The heathen party could put more fighting men into the field, and Tubou therefore sent to Taufaahau for reinforcements from Haapai. It was a missionary war—a crusade in which the club and the Bible were linked against the powers of darkness; and no knight-errant ever 'went 

against the Crescent with greater zest thau the new converts showed in their quarrel with their heathen countrymen By the middle of March the struggle was at an end and peace was declared, but still neither party felt safe outside of their intrenchments. The principal conditions imposed upon the heathen were that no person should be persecuted for his religion.

          
They did not long keep their undertaking. Both at Hihifo and Bea the new converts were subjected to petty annoyances that more than once drove them to arms again, and goaded several to return to the gods of their forefathers. But the threatened renewal of civil war did not prevent the hostile parlies from meeting on the occasion of a great national festival. On the 14th of May 1837, Tui Belehake, a chief of the family of the Tui Tonga, married Charlotte, Tanfaahau's daughter. At this marriage all the heathen chiefs attended and mixed with the Christian chiefs on friendly terms.

1

          
One can sympathise with the feelings of the heathen chiefs. The new religion, they saw, would soon destroy the little power that remained to them. It was introduced by foreigners, and was being forced on them by their hereditary enemies of Haapai and Vavau, who made it an excuse for plundering their homes, just as they had done in their annual raids before the Christian religion had been 



1 This event enables us to fix the king's age with some degree of probability Taking King George to have been twenty-five years old at the time of Charlotte's birth (for he had a son older than Charlotte), and her age at marriage to have been at least seventeen, King George must have been born in 1797. Charlotte's grandson, Taufaahau, succeeded King George in March 1893. She died at Nukualofa in August 1891, after her return from exile for adherence to the Wesleyan Church.



even heard of among them. It was a foreign religion, and it aimed at destroying their influence over their people and substituting that of a foreigner; therefore they, as Tongans, would resist it to the death.

          
In 1839 it was reported that a plot to assassinate the king had been discovered. The storm-clouds were gathering thick, but still they did not break. In January 1840 King Josiah Tubou paid a friendly visit to Ata in Hihifo, and some of Ata's followers took that opportunity for attacking and killing a party of Christians in their plantations. This outrage being a declaration of war, a strong party was at once despatched from Nukualofa to bring the king to a place of safety. The heathen party invested Fou'i, and Tubou, knowing that the fall of Fou'i would be the signal for an attack upon Nukualofa, sent a fast sailing canoe to. Haapai to implore Taufaahau's help "When he arrived it was arranged that he should meet the enemy and submit terms of peace to them. A deserter from the enemy met him on the way to the meeting, and warned him that a plot had been formed to shoot him from an ambush as soon as he reached the appointed place. He at once returned to Nukualofa, and advanced upon Hihifo with all his forces. After investing the place for nearly a fortnight he had recourse to a curious stratagem. When civil war breaks out in Tonga, it is the custom for each man to fight on the side of the people with whom he happened to be staying on the outbreak of hostilities. Thus brothers often find themselves ranged against one another. He now ordered such of his men as had relations or friends among the enemy to advance to the ditch and call upon his friend to desert, assuring him of safety. When this was done numbers of the 

besieged jumped over the wall and joined the besiegers, leaving the garrison too weak to resist Hihifo thus yielded without the loss of a single life, and Taufaahau, true to his promise, spared the lives of the 500 prisoners who fell into his hands.

          
He now consented to take up his permanent quarters in Nukualofa with his army of 900 men and their families. On April 20, 1840, an attack was made upon some stragglers near Nukualofa. The Christians were upon the point of making reprisals when Commodore Wilkes of the United States exploring expedition arrived, and offered his services as mediator between the hostile parties. But his efforts were frustrated by a fresh attack by the heathen, and he left the island without effecting his object. Rightly or wrongly, he formed the opinion that the missionaries by their indiscriminating zeal had brought about the war, and that King George Taufaahau was using the opportunity to so increase his prestige as to secure his succession to the office of the reigning king. Although the result of the war was the advancement of the interests both of King George and the missionaries, I see no reason to believe that either were disinclined for peace. The worst that can be said is that it was a missionary war, brought about by zeal untempered with discretion, and that in this respect only can the bloodshed be laid at the missionaries' door.

          
On the 21st May 1840 Captain Croker anchored at Nukualofa in H.M.S. Favourite, and was appealed to by the missionaries to help them out of their difficulties. He landed half his ship's company, and advanced upon the fortress of Bea with three field-pieces. The guns were brought into position within range of the enemy's muskets, 

and Captain Croker entered the fort under a flag of truce. The garrison were willing to listen to his terms, and he left them with the understanding that they should have half an hour to consult their allies. At the end of the time an English sailor, nicknamed Jimmy the Devil,

1 who was armourer to the heathen forces, appeared above the gate and asked for more time-indeed it afterwards transpired that they were upon the point of accepting the terms; but Captain Croker stood watch in hand, and upon the stroke of the half-hour he ran towards the gate crying, "Now, men, follow me." In the first volley from the fort he and several of his men were wounded, and as he leaned for support against a cocoa-nut-tree he was shot through the heart. Two of his officers were killed, and nineteen men wounded: the survivors succeeded with great difficulty in carrying off the injured, and they at once put to sea, taking with them the missionaries and their families. The field-pieces are still in the hands of the Tongans, and serve to keep green the memory of how they beat a British man-of-war.

          
The whole blame of this extraordinary incident, which has done so much to damage British prestige with the Tongans, must rest upon Captain Croker, who paid for his folly with his life. For becoming the aggressor in a quar-



1 There was more than one "Jimmy the Devil" in Tonga. A few months after the attack upon Bea, some of the blue-jackets were discussing the affair in a public-house in Sydney. A man sitting near, hearing the word Tonga, joined in the conversation, saying that he had been in the islands. "They called me 'Jimmy the Devil' down there," he added. The wretched man barely escaped from the blue-jackets with his life. They had mistaken him for the "Jimmy" who shot down their commander.



rel
 that did not concern him he may be excused—for, in the excitement of the time, it is more than probable that the missionaries greatly exaggerated their own danger, and thus placed him in the position of a protector of British interests; but for the gross incompetence and indiscretion shown in leading the attack he must bear the sole responsibility.

          
The heathen party, having beaten off their assailants, began to grow tired of the confinement of life within their intrenchments, and readily accepted peace without the imposition of terms on either side. The new converts, with the doctrine of universal love ringing in their ears, were now to learn something of Christian hate, and, to do them justice, they made very apt pupils. In 1842 some Roman Catholic priests landed and joined the heathen at Bea, among whom they had as much right to be as the Methodist missionaries who had failed to convert them. The mutual recriminations of the rival teachers could not leave their followers unaffected. Religious differences among natives, fostered as they always are by their spiritual guides, invariably lead to political troubles. The heathen chiefs now asserted that they had a right to be independent, and that they would give asylum to any fugitive from the laws promulgated by the king. The priests had set their followers in the road that leads to civil war, and for the misfortunes that overtook them they had only themselves to thank.

          
On November 14, 1845, King Josiah Tubou died. On his deathbed he summoned Tungi, the representative of the Tui Haatakalaua and the principal heathen chief, and charged him to regard George Taufaahau as his 
succes-

sor. Perhaps his dying wishes would have failed to outweigh the claims of a competitor possessing higher influence with the chiefs whose duty it is to elect the member of the reigning family best fitted to succeed, but there was no such competitor. The two chiefs who had the nearest claims were Mumui, and Maafu, King Josiah's son; but as Tubou-toa's son and Tukuaho's grandson, Taufaahau's rights were unquestioned.

          
George Taufaahau went through the usual native form of disclaiming any desire to succeed; but resistance to the proffered honour is expected of every candidate. On December 4, 1845, the chiefs from all parts of the kingdom, assembled in the time-honoured grove at Pangai in Hihifo, under the hoary 
toa-trees that had seen the royal cup placed in the hands of Ngata and his successors in lineal descent for two centuries, and whose roots had been watered with the blood of the avengers of the murdered Tukuaho in the great rebellion of 1799. The state kava-ring was formed; the two hereditary kingmakers took their seats on either side of the king-elect; the kava was poured into the cup; the presiding 
matabulc proclaimed that this was the kava of Taliai-Tubon, Tui Kanokubolu. George Taufaahau, the warrior, the chief of Haapai and Vavau, was no more; and George Tubou, the champion of the new faith, reigned over all Tonga as his fathers had reigned before him.

          
King George Tubou, as he will now be called, spent the first years of his reign in cementing his authority. Signs were not wanting that the heathen party had not accepted the new order of things. In 1847 he decided to remove his Court from Nukualofa to Haapai, as a warning to such 

of the chiefs of Tongatabu who had failed in their respect towards him. He left Tongatabu under the government of the two Hahavea chiefs,—Maafu and Lavaka of Bea,—making them responsible for the maintenance of peace. They, in common with the other chiefs, had taken a pledge not to repair the fortifications of any of the fortresses, and to punish the first chief who should dare to disturb the peace. But as soon as he had left the island they lost no time in repairing the earthworks of Bea. When the news reached the king, he returned to Tonga in a fleet of war-canoes, and summoned the accused chiefs to his presence. They strenuously denied the charge of sedition, and renewed their assurances of loyalty. But the king had scarcely returned to Haapai when they began again to annoy their more loyal neighbours, hoping to goad them into open resistance. The chiefs now petitioned the king to return to Nukualofa, and in July 1851 he acceded to their request. The rebel chiefs now showed their intentions more clearly. They refused to meet the king, and declared their intention of separating themselves from his Government. They had with them some French priests, who have been accused of encouraging them in their resistance. In February 1852 the works of Bea were hurriedly restored, and a collision became inevitable. The quarrel was again a question of the new religion. The heathen had for a time been allowed to follow their own inclinations; but in 1850 Tungi, the son of Maealiuaki, the most influential of their party, joined the Christians, and they saw that they must either follow his example and surrender their influence, or take up arms in the defence of their 
in-

dependence. They were the more ready to adopt the latter alternative since the priests pointed out to them that they would be surrendering not to King George— that they had already done—but to the English missionaries, who had become his Ministers of State as well as of the Gospel.

          
Before finally taking the field, the king made an effort to induce the priests to leave the rebels—for his foresight told him that any injury they might sustain would afford a pretext for the demands of a foreign Power for indemnity. They refused, however, to leave the fort, probably feeling that the desertion of their friends on the approach of danger would destroy their prestige beyond repair. The courage'they showed in braving the dangers of a siege by a stronger party, with the prospect of the horrors of savage victory at the close, compares favourably with the conduct of their rivals who fled the island in 1840, and deserves something bettor than the sneers that have been heaped upon them by the Wesleyan missionaries.

          
On March 1st the king distributed muskets among his chiefs, and formally declared war. After two slight skirmishes, a pitched battle was fought near Bea, with considerable loss on both sides, but without decisive result. On the 14th the Roman Catholic Bishop of Samoa arrived in a French ship-of-war to inquire into the cause of the war, and left again with the avowed intention of bringing help for the beleaguered priests from Tahiti. On the 12th of April the king closely invested Bea, by throwing up four earthworks at different points of the fortification, garrisoning them with a total force of 10,000 men. He 

might probably have taken the place by assault, but for some reason he hesitated from day to day in the hope that the enemy would themselves sue for peace.

          
Houma meanwhile had resisted all Ata's efforts to carry it by storm, and the king's troops were driven to try the expedient of starving the garrison into submission. Early in July the Houma people sued for peace, and received the king's pardon, sitting before him with 
ivi-leaves, emblematic of submission, hanging from their necks. Five weeks later a large ship was reported off the anchorage, and the king, supposing it to be the help promised to the enemy from Tahiti, prepared to assault Bea before the French should have time to interfere. But she proved to be H.M.S. Calliope, commanded by Sir Everard Home, who offered his services to the king as mediator with his enemies. Terms were again sent to the enemy by four chiefs of high rank,—that the lives of the entire garrisou should be spared, on the condition that the fort should be given over to pillage and destruction. But the enemy distrusted the faith of the king's troops, and asked fur one of the missionaries and the king's son as hostages for their safety. To this the king would not consent, and the negotiations threatened to break down when news reached Nukualofa that the principal chiefs had left the fortress, and that the royal forces were sacking the place. The king, accompanied by Sir Everard Home, set off for Bea in hot haste, and traversed the four intervening miles almost at a run. They arrived just in time to prevent the victors, drunken with the excitement of rapine, from proceeding to outrage. The town was in flames, and the priests were threatened with rough treatment. By the 

king's efforts they were removed to a place of safety, and their property was dragged out of their burning houses. Lavaka, Maafu, and Tubouleva were Pardoned, and they forthwith renounced both heathenism and the Christianity of the Roman Church, which the Protestant chronicler naively classes together. Thus ended in second Wesleyan crusade, and Protestantism, sustained by the musket and the club, was again triumphant.

          
In the following November the long-expected help from Tahiti arrived in the person of Captain Belland of the Imperial frigate Moselle. A formal inquiry was held to investigate the charges brought by the priests and the captain of a French whaler; and the French commander, while acquitting the king of responsibility for any injury sustained by the priests, warned him against allowing his zeal to blind him to the right of his subjects to entire freedom of conscience. In closing the inquiry he said to the interpreter, "Tell him that I have known many chiefs in the South Seas, but I have never met his equal."

          
Relieved of his anxieties at home, King George had now the leisure to consider his long-eherished scheme of travelling abroad. More than once in his youth he had almost yielded to a temptation, to ship before the mast in one of the passing whalers that made Tonga their annual port of call. Had he done so, the history of his country would have been different, but he was reserved for higher things. His mind naturally turned to Fiji, where a new kingdom had been unexpectedly won for him. The number of Tongans settled in Fiji had grown into a standing menace to the peace of Tonga. Any disaffected chief might recruit an army of free-lances there, well trained in 

arms, and return to Tonga as an invader. The only safeguard against this was to set a chief over them who would find an outlet for their restless energy in Fiji itself. Fiji would be, moreover, a vent for the disaffection of a number of his own subjects, who would he glad enough to become exiles with the brilliant prospect of conquest and booty before them. The man lay ready to hand. Maafu, the son of his predecessor, had all the qualities for a leader of such an expedition. He had, besides, a strong claim to the succession, and would be made the figurehead of any rebellion that might be launched against the throne by the heathen party. An expedition was soon fitted out, and early in 1848 Maafu, at the head of a strong and numerous following, set sail for Lakemba. During the next five years he fought his way into the supremacy of the whole of the Lau group, wresting the power from the hands of Tui Nayau, and vesting the lands in his principal followers. Maafu, accustomed to the Tongau system of land tenure, did for Fiji what the British Government has never had the courage to do. He cut the Gordian knot of boundary disputes by dividing out the communal lands into small individual holdings, and securing them to the grantees with a strong hand. He did not, moreover, allow his Fijian subjects to alienate an inch of land to Europeans except on lease. He was a student of history. Asked by what right he divided the lands of the Fijians, he replied sardonically, "I am King William—William the Conqueror!" Having established settled government upon, the Tongan model, he turned his eyes westward, and threatened the powerful chieftaincies of Bau, Thakaundrove, and Mathuata. The cession 

of Fiji to England reduced him from the position of an independent viceroy to that of a pensioner of the British Government. Deprived of all stimulus to activity, he became demoralised, took to drink, and died in 1880.

          
Affairs stood thus when, in 1853, King George embarked for Sydney in the mission brig John Wesley. The ship dropped anchor at Bau, and King George met Thakombau and formed the alliance that ultimately brought about the annexation of the group by England. The Fijian chief promised him the canoe Ra Marama, the largest craft afloat, if the king would visit him to bring her away. His power was already waning, and he hoped that, his alliance with the Tongan king, whose name was become a terror throughout the group, would cow his enemy Ratu Mara.

          
Sydney made a deep impression upon George's mind. His questions were unending. Nothing escaped him, from the form of legislature to the uniforms of the policemen. One fact, indeed, he lost no time in applying to his own country, and to it is due the present independence of the kingdom of foreign interference. European settlers had already been pressing him to sell land to them, and he had resisted hitherto, feeling that it would give them a status in the country that would sooner or later affect his own independence. He now found that in Sydney land could be granted to a stranger without passing out of the hand of its real owner. He resolved that not a rood of Tongan land should be alienated except upon lease, and he kept his resolution.

          
On his return to Tonga he wrote to Thakombau the letter that induced him to accept the missionaries' 
teach-

ings which he had so long rejected, and he then made his preparations for the visit he had promised. His fleet consisted of thirty sail of double canoes, manned by many hundreds of warriors. He had no intention of joining in any of the local wars, but he knew the necessity of being independent of the protection of his host, whose power, he knew, was not undisputed. From Moturiki he despatched a canoe to Ovalau, commanded by Tavake, one of his own relations. Before the canoe could reach the shore it was fired upon by the natives, who were at the time in alliance with Ratu Mara, Thakombau's revolted brother. Tavake was killed, and the canoe hastened back to the king with the news. The murderer could not be captured without a general attack upon Ovalau and a war with the whites, who sided with Mara, and would not surrender the murderer to any ally of Thakombau. King George therefore resolved to join Thakombau in an attack upon the fortress of Kamba on the mainland, where the enemy were massed in force. Thakombau's fortunes were now at the lowest ebb. If he failed in reducing Kamba, his fate was sealed. His enemies had hemmed him in; his vassals had revolted; even his own town, filled with his own relations, was against him, and in open communication with the enemy. His conversion to Christianity had alienated many of those who still clung to him, and his only hope lay in his Tongan allies.

          
On the 7th of April 1853 the allied armies landed on the peninsula. A party of Tongans was despatched to reconnoitre the fort, and they had scarcely left the main body when news came that they were engaged with the enemy. The rest of the Tongans advanced to the attack, 

dashed against the stockade, and after a few minutes' hand-to-hand fighting the enemy were in full flight, and Kamba, invincible to Fijian methods of warfare, was in flames. None of their Fijian allies appeared until the looting had begun. With the fall of Kamba the heart of Mara's rebellion was crushed, and Thakombau recovered his prestige. Had King George failed him, Bau would have fallen, and the cession of the country to England, which Thakombau brought about, might never have taken place. Before leaving the group, King George made a tour through some of the heathen islands to urge upon the chiefs the adoption of Christianity. Traces of this expedition may still be seen in the wavy seal-like hair of some of the natives of Kandavu and Vatulele, who were born shortly after the departure of the Tongans.

          
After settling the policy to be adopted by Maafu in Lau, the king set sail for Tonga. He found the Governor of Tahiti, M. du Bouzet, awaiting his return with a treaty ready for his signature, which was so worded as to give the French priests the fullest liberty of action. It was then, the policy of the Empire, as it is now of the Republic, to lend the Church the powers of the State abroad while ignoring her claims at home.

          
To this point, in spite of the bloodshed the introduction of Christianity had cost, the missionaries' influence had been for good; but from the king's return from Fiji they felt their position to be secure, and they began to abuse their power by meddling in the affairs of the State. They were burning with a desire for radical reform: they panted to see their flock enjoying the sweets of constitutional government. Mr St Julian, the King of Hawaii's Mayor 

of the Palace, heaving persuaded his own patron to bow down before the freedom-god, wrote a flattering letter to the Tongan missionaries to enlist them in the same holy cause. The king, to his credit be it said, long resisted, objecting that his people were not ready for such reforms; that, though in Sydney it might be well to curtail the power of the chiefs, the Tongans would use their new liberty for the indulgence of their natural idleness. But in 1862 he was over persuaded, and a Constitution was granted which swept away the form of government which had taken centuries to elaborate, and substituted executive machinery on the English plan. A system evolved from centuries of experiment to suit the needs of Anglo-Saxons was forced in a single day upon a handful of ignorant Orientals, with whose inborn convictions it was in complete antagonism. The 
Konisitutone became thenceforth the fetish of the Tongan people. Most of them did not know what it was, but it had been introduced by the missionaries, and was intimately connected, they believed, with its outlandish fellow 
Konisienisi (Conscience), and in some mysterious way it elevated their country to the level of one of the Great Powers. It was not until after the feasting and the speech-making and the ecstatic sermons of the black-coated missionaries that the chiefs had time to realise that they had sold their birthright for a sheet of vellum, and that their power was gone. It was a heavy price to pay for being 
sivilaisi.

          
The power of the missionaries was, now at its height. The king had no other advisers, and it was natural that he should rely upon them. The early indifference to their teachings had given place to an almost hysterical 
en-

thusiasm. They had scarcely to ask for contributions— the emulation among their congregations filled the mission oil-tanks—-and they, too, began to be astonished at their own moderation. As the king's advisers they now began to dabble in polices. They designed a Royal Standard with doves and crossed swords, and other un-Polynesian devices; they ordered a Crown and a Great Seal; they taught the officers of State to pace the beach in English military uniforms; they encouraged the women to disfigure themselves with bonnets and European dress. They had laboured hard, and if they now complaccntly accepted the blind adoration of their flock, it was but human nature.

          
But there was one among the new converts who was less blind than his teachers. One of the missionaries was leaving the group, and the villages for miles round assembled to take leave of him. A vast pile of mats, cloth, and other native property was heaped up before the smiling clergyman: the excitement was hysterical. Tungi, the latest convert, was curiously watching the scene with a companion by his side. "Uiliame," he said, "do you remember how they treated Mr—when he came, how they stole his things and insulted him, and do you see them now? They are dying of love for him, Uiliame; yet I think that you and I will live to see the time when their love will be turned into hate. This will not last for long, Uiliame; their minds are too hot." Uiliame re membered these words twenty years later, when he saw an angry crowd assembled outside the mission-house demanding the bodies of the native, Wesleyans who had taken refuge there, and he told the story as a proof of 

Tungi's wisdom. But the missionaries had no misgivings. They had learned the fickleness of their people by bitter experience, but in the days of their apotheosis they forgot the law of reaction.

          
The first cloud was no bigger than a man's hand. For some years the contributions exceeded the needs of the Church in Tonga, and the people asked that the surplus might be spent among them, instead of being swallowed up by impecunious missions in other lands. The hesitation of the Wesleyan Conference in Australia in granting this very reasonable request gave birth to a desire for ecclesiastical self-government. The ignorant but self-effacing missionaries of the early days had made way for a very different stamp of man, not less ignorant, perhaps, but far better versed in the affairs of the world. The modern missionary was not called to the post owing to any inward conviction: he took up the work as he would any other profession, and he aimed at the aggrandisemeni of the Church of which he was a member, rather than the ultimate good of the people committed to his care. He saw that the moving spirit of the Tongan mind was display and emulation, and he skilfully adapted it to the needs of the collection-plate. The chairman was now Mr. Baker, a plausible and not over-scrupulous man, half-educated, but possessed of considerable knowledge of the world. Little by little he brought the king to look to him for advice in secular matters. The secret of his influence was the king's fear of losing his independence. Mr Baker worked upon this fear, representing England as only waiting for an opportunity to seize the country as she had done in Fiji. It was only by following his advice 

that these nefarious designs could be frustrated. He now began to play into the hands of Germany, thinking that he would flatter the king by negotiating a treaty with one of the Great Powers. He approached the German Consul-General in Samoa, and found him readdy to treat with him for a fair price—namely, the cession of a coaling-station in the unequalled harbour of Vavau. On the 1st of November 1876 the native plenipotentiaries, with their reverend interpreter, proceeded to a German ship-of-war to sign the treaty that had been prepared for them. It was read, and when the passage about the coaling-station was reached Tungi objected that he would like to consult the king before signing such a clause, but the German commander sternly told him that it was all settled, and that it was too late to withdraw. So the treaty was signed, and the coaling-station ceded "without prejudice to the rights of sovereignty of the King of Tonga," and the "interpreter" received a decoration from the Emperor of Germany for the trouble he had taken in the matter.

          
I have now brought this sketch to the point of the establishment of the Free Church, whence I have traced it in the opening chapters of this volume. For those who have heard of King George only as a persecutor, or as a sovereign ruled by his own Minister, owe it to the and to his memory to give at least an equal prominence in their minds to the story of his early career.
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